Two hundred years ago, in 1808, a chain of events began that was ultimately to transform both peninsular Spain and a significant proportion of the globe. 
immediate events of the year itself. For that reason, the bicentennial in 2008 saw the beginning of a series of anniversary celebrations across Spanish-speaking countries.
In Britain and Ireland, Hispanists held commemorative academic events at Kings College in London, the National Galleries in Scotland (both of these in collaboration with Spanish diplomats), and at the Association of Hispanists annual conference.
In intellectual and cultural terms, a key legacy of 1808 was an abiding imperative to root thought and the arts in what came to be called the spirit of the age, el espíritu del siglo. The phrase was most famously used in Spanish by Martínez de la Rosa in his work of that title (1835-51; reissued in 2008 by Bibliobazaar), but the general trend in thought that it represents both preceded and exceeded his specific deployment of the phrase. As late as his 1922 novel El Incongruente, the avant-gardist Gómez de la Serna depicted a protagonist (Gustavo) as a 'caso agravado del mal del siglo ' (1947: 10) . Immediate experience of the contemporary critical, even cataclysmic moment, which had so altered the world, became the focal point of reflection and creativity, even of existence itself. Recognition, in the strongest sense -anagnorisis -of this constitutive character of one's being in time, this maladie du siècle as Musset famously put it, was the starting point and stimulus of a quest for comprehension undertaken by the understanding and imagination. Writers, artists, and thinkers sought in History an account of the dislocating but transformative forces now metamorphosing and defining contemporary life, and hoped to glimpse the latter's destiny. Writers and artists of the Spanish-speaking world were far from alone in this enterprise, which was shared, in variants, across much of the West and beyond, as people attempted to come to terms with a succession of not dissimilar, interconnected disturbances and changes (on Britain, for example, see Himmelfarb 2007) . Spanishspeaking intellectuals consciously engaged with debates elsewhere, relating and comparing their own experience with those of others, just as they often saw 1808 as their own distinct entry-point to the shared modern world.
But subsequently, for much of the twentieth century, nineteenth-century Spanish cultural and intellectual reflection on the spirit of the age enjoyed a peculiar but defining place in the minds of critics and theorists. It was at once still absolutely central and yet became also utterly marginal to considerations of the 'modern period'.
On the one hand, it was deemed foundational, because of its association with the forging of the modern world, on the other, it was regarded with deep suspicion. The two perspectives were joined in a view that there was something very wrong, deeply flawed, with the way that the Spanish-speaking world had entered the present-day.
Three interrelated factors seem to have been decisive here. The first is a disdain among Hispanists for the achievements of much of nineteenth-century Spanish cultural and intellectual life, seen as the fountain of later ills and failings, especially before the latter part of the 1870s (for example Butt 1978) . The second, as Iarocci (2006) has noted, is a tendency to write the history of the modern period of culture and the intellect in the West primarily with reference to the North-West Atlantic, thus relegating 'the South'. And the third is a strain of more general hostility to the 'Romanticism' with which debates on the spirit of the age were often identified. This animosity is to be found among critics and theorists throughout the West, from T.S. Three key objections stand out within this concatenation of animosity. First, the Romantic obsession with the spirit of the age was, at best, a misguided attempt to see history and culture as the ordered, organic self-expression of humanity, and, at worst, false consciousness in the service of bourgeois oppression (a particularly notable exponent of this criticism was McGann 1983). Second, writers and intellectuals, before and since, who view history and identity as constructs, matters of continual craft and artifice, are eminently preferable; Post-Romanticism is aesthetically and even ethically superior (Eliot 1920; or, Foucault 1977) . Third, in the case of the Spanish-speaking countries, the already dubious worth of Romanticism is rendered worse still in its Hispanic incarnations, because these are fundamentally flawed attempts to establish a modern culture, and lack serious relevance to the major intellectual and cultural achievements of the West (again, Butt 1978 implies this viewpoint). This was true of the Hispanic Romantic period in its widest sense, that is, including not just intellectual and cultural life, but its supposedly dismal political and social context. But at the very end of the twentieth century, and the beginning of the twenty-first, in the years preceding the bicentenary of 1808, Hispanists and others have begun to question this dominant interpretation and to sketch an alternative view. In so doing, they have returned to a renewed and nuanced understanding of the spirit of the age.
Across a range of disciplines, attention has focused critically on the supposed superiority of the Post-Romantic over the Romantic, and even the distinction between the two. It has often been imagined that the 'Romantic' view of history failed to be critical of its own supposedly ahistorical perspective on time. But to this charge, Chandler (1999) replies that all such criticisms are themselves unthinkable outside of the intellectual framework within which the spirit of the age was originally explored.
In At the same time, it has become increasingly difficult to sustain the view that there was something uniquely wrong with the Spanish-language cultures and societies that emerged in the wake of 1808. The focus in this special issue is on the Spanish peninsula and its falling empire in the nineteenth century through a series of significant cases that shed light on the changes in the period from the disruption of 1808 through to the loss of most of the remaining overseas territories. (The collection does not seek to address the complex trajectory of the Spanish Americas once independence movements erupted in earnest.) Revisionist historians of Spanish economics, politics, and society, such as Shubert (1990) , Cruz (1996 ), Ringrose (1996 , and Burdiel (1998; , have shown how outdated historical interpretations of change in the West reinforce the view that Spain was backwards. These authors turn away from concern with seeking an elusive, perhaps chimerical revolutionary 'bourgeoisie', and from teleological assumptions about economic development, for example that industrialization is the single most important measure. They look instead to the significance of subtler reconfigurations of social and economic networks across and beyond Spain. In common with some other revisionist historians of Europe, Ringrose and Cruz consequently emphasize gradual change led by elites with its roots in the eighteenth century. But Shubert and Burdiel, along with others such as Thomson (2008) , have shown the comparative strength of liberal institutions and practices in European terms, their direct social and economic impact and relevance, and the extent of increasing politicization and mobilization of the wider population during civil conflicts. The significance of such work is that it enables us to reunderstand the spirit of the age, and the legacy of 1808. Once one leaves aside the view that the liberal state and what Marichal (1977) (2000) and Ginger who have emphasized that the thought and culture generated in Spain's territories in the first seven to eight decades of the nineteenth century makes a major and distinctive contribution to developments in the West. This has involved significant re-evaluations, of the national liberalism of 1812, for example, and of the literary canon. The latter had previously been carved out to present bold experimentation as something sporadic rather than sustained before the very end of the century. Such reinterpretations contribute to reshaping the overarching historical narrative of modern Western ideas and culture. As Iarocci (2006) has remarked, even within Postmodernism, and for all its protestations of concern for the marginalized, the major theoretical reference points were almost always predominantly canonical intellectuals of the North-West Atlantic. The reassertion of the broader sweep of the nineteenth century connects with but adds significantly to the work of Labanyi (2000) and others who have shown how established canonical Spanish writers of the late nineteenth century, such as Galdós and Pardo Bazán, are important figures in much broader terms, especially because of their distinct contribution to Post-Romanticism. Valis has remarked that once one takes a longer view of the century, and acknowledges the importance of revisionist history, the question is not how the (mis-)match of modernity and modernization points to backwardness, but 'how the maladjustment between modernity and modernization brings about a modern consciousness in nineteenth-century Spanish society ' (2002: 120) . Perhaps even the word maladjustment might be qualified, given the nuanced findings of the new historians. Indeed, the first seventy to eighty years of the Spanish nineteenth century do not simply present a significant variant of how modern consciousness might emerge, with a lasting legacy to the present day, as Valis shows. They were the theatre of action for major thinkers and writers in Western terms, just as in politics, Spanish liberalism was a strikingly enduring and potent, even surprisingly inclusive force in its own right.
Where does all this leave us at the opening of the twenty-first century, looking back on 1808 and its legacy, on the spirit of the age? The barrier erected between the PostRomantic and the Romantic is giving way, and our complex connection to the spirit of the age and its historicism has now been renewed, even as our understanding of what these actually meant has been radically reshaped. At the same time, the impact of the cataclysm of 1808 in Spain and its empire contributes significantly to that wider spirit precisely through reconceived interpretations of the modern political, intellectual, and literary culture of the nineteenth century. Situating ourselves now in relation to the spirit of the age means recognizing -again in the strong sense of anagnorisis -the possibilities and potential which were, and are disclosed in efforts both to shape and to comprehend the forms of the contingent historical dynamics and experience unleashed in 1808.
The essays in the present collection have been grouped into three section that relate to major issues in resituating the legacy and aftermath of 1808 in place and time, in comprehending the spirit of the age. The first (Davies, Eissa, Ferris) consider the Atlantic dimensions of Spain and its empire after 1808, the second (Lawless, Ginger) cases of the renewal of the literary canon, and the third (Muñoz, Round) genealogies.
In practice, these three concerns continually overlap: the Atlantic is both the site of a significant part of the transformations afoot and also a way therefore to understand the genealogy of changes; the renewal of the canon is deeply intertwined with reinterpretations of nineteenth-century efforts to understand such genealogies. 'Recognizing' the significance of the spirit of the age, therefore, means acknowledging that the nineteenth-century's contested, collective quest for genealogies contained within itself an open-ended potential for continual selfquestioning. Round's essay on the great nineteenth-century novelist Galdós, and his enigmatic El amigo Manso, both completes the special issue and once more takes up the spirit of the age. Round does something more than to investigate how a Spanish intellectual might have engaged in complex efforts to situate his work in the historical legacy of thought and literature. Rather the article is itself an experiment in the enigmas of genealogy, pondering an apparently close connection between Galdós and Chaucer that appears in the reader's eye but cannot, at least as yet, be fully accounted for. In that sense, Round himself renews the true spirit of the age. To do so cannot mean crudely asserting the ongoing relevance of past ideas to twentieth-first-century life, or delighting in some supposed evolutionary continuity from 1808 extending to the present day. It means instead sensing the more fragile resemblances and recurrences that echo across time, attending to history's endless Chinese whispers, and finding ourselves in and among them.
